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wa qada rabbuka °alla ta°budii *illa °1yyahu 
wa bi-l-walidayni °ihsanan °imma yablughanna ‘indaka -|-kibara 
°ahaduhuma °aw kilahuma fala taqul lahuma °awffin 
wa 1a tanharhuma wa qul lahuma qawlan karima 
wa °akhfid lahuma janaha-dh-dhulli mina-r-rahmati 
wa qul rabbi °irhamhuma kama rabbayani saghira 


Your Lord has decreed that 
you should worship none but Him, 
and that you should show kindness to your parents. Whether one or 
both of them reach old age with you, 
do not say ‘Ugh!’ to them out of irritation 
and do not be harsh with them 
but speak to them with gentleness and generosity. 
Lower the wing of humility to them, out of compassion, and say, 
‘My Lord! Have mercy on them, 
just as they reared me when I was [a] small [child]. 
(Stratu-l-°Isra 17:23-24) 


[Cover Photo] 
The remains of the grave of °Aminah bint Wahb (G85 = 4isi) & 
destroyed by the Sa‘udis who bulldozed it in 1988 and burnt it with gasoline. 
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wa wassayna-l-°insana bi-walidayhi hamalat-hu °ummuhu wahnan 
“ala wahnin wa fisaluhu ft ‘amayni °ani °Ushkur li waliwalidayka 
*ilayya-l-masir 
We have instructed the human concerning his parents. 
Bearing him caused his mother hardship upon hardship 

and the period of his weaning was two years: 

‘Give thanks to Me and to your parents. I am your final destination.’ 
(Suratu-l-Luqman 31:14) 
oe Me emo 

Abu Hurairah g reported that a person came to the Prophet #% and 
asked: “Who among people is the most deserving of my best 
treatment?” He & replied: “Your mother.” He then asked, “Who 
next?” The Prophet #& replied: “Your mother.” He asked again: 
“Who next?” He #& said again, “Your mother.” He again asked, 
“Then who?” He #% said: “Your father.” [Sahih Bukhari] 
°Aminah bint Wahb; (s25 i+ L4/) & (died 577 ce/-46bh) was the 
mother of the the Prophet s%. °Aminah was born to Wahb ibn °Abd 
Manaf and Barrah bint ‘Abd al ‘Uzza ibn “‘Uthman ibn “Abd al-Dar 
in Makkah. She was a member of the Banu Zuhrah clan in the tribe 
of Quraysh who claimed descent from °*Ibrahim > through his son 
*Isma‘il ». Her ancestor Zuhrah was the elder brother of Qusayy 
ibn Kilab, who was also an ancestor of “Abd Allah ibn ‘Abd al 
Muttalib. Qusayy ibn Kilab became the first Quraysh custodian of 
the Ka°bah (4.+<1!). “Abdu-I-Muttalib (tbo! s.c) negotiated the 
marriage of his youngest son ‘Abd Allah g with °Aminah whom 
he eventually married. 
Some readers/listeners may question my adding blessings on the 
parents of the Prophet #%, to which I reply that, according to °Imam 
as-Suyuti, “after their death, Allah ¢ granted life again to the par- 
ents of the Prophet #% on his request and both declared faith in him.” 
Then °Imam Suyuti continued, saying, “Allah ¢ is not powerless to 
do this for His Rasiil 8%. He can do whatever He pleases.” A great 
many scholars, especially Ibn Taymiyyah and his followers, dismiss 
evidence for what *Imam Suyuti says as being based on *ahadith 
that are weak (da “if / 42.4) or fabricated (mawdi Se gudgs), 


However the majority of Ahlus-Sunnah wal Jama‘a claim that the 
parents of the Prophet #% were saved and are in Jannah, °in sha° Allah. 
°Imam as-Suyuti (above) authored four books arguing that the 
parents of the Prophet #% were saved and were NOT going to hell: 

1) at-Ta‘athim wa-l-Minna fi anna Abawayu-r-asuli fi-j-Jannah 

2) Masdlik al-Hanfa fi Walidayu-l-Mustafa 

3) ad-Duruju-l-Munifa fi-l-’ Aba’ au-sh-Sharifa 

4) al-Maqam as-Sundusiyyah fi-n-Nisba-l-Mustafawiyyah 

°Imam as-Suyuti says in his tafsir of Verse 28 of Surat Tawba (“Oh 
those who believe, the polytheists are impure indeed’): “The 
cleaniness and purity of the parents of the Prophet #% is certain as 
Abu Na‘im says in his book ad-Dala’il, on the authority of Ibn 
Abbas who said: ‘Allah kept transferring me from pure backbones 
to pure wombs’’— pure here meaning the opposite of unclean, the 
word Allah 3% used to describe the polytheists (mushrikin/jS +4l!), 
°Imam as-Suyuti: “What is most astonishing are those who affirm 
that the parents of the Prophet #% are in hell, based on a few hadith 
which appear to imply that, and ignore all the other evidence which 
opposes it.” 

The Maliki scholar *Ibnu-l-° Arabi al-Maliki, famous commentator 
on Sunan Tirmidhi, says: “And there is no worse harm than to claim 
that the parents of the Prophet % are destined for hell.” 

°Imam Suhayli says in his book ar-Rawd al-’Anif’: “We do not 
have the right to claim that the parents of the Prophet #% are in hell.” 
Hafidh Ibn Hajar says: “Our opinion of the family of the Prophet #% 
who died before the message, is that they will obey Allah 3% when 
he tests them and eventually enter the Paradise.” 

The former Mufti of Egypt, °Imam Muhammad Bikhit Al-Muta‘ai, 
says in his book al-Fatawa al-Islamiyyah: “There is no doubt that 
the parents of the Prophet #% died upon *Iman.” He also goes on to 
say: “Those who claimed that the parents of the Prophet 2% died 
upon kufr, have made a serious mistake, and have fallen into sin for 
claiming this because they can definitely be considered as people 
who have harmed the Prophet #%, although they do not commit kufr 
by saying so; because it is not necessarily known of the religion.” 
°Imam Bayjuri says in his commentary on “Jawharat at-Tawhid’: 
“The parents of the Prophet #% are definitely saved and in reality, all 
his fathers and mothers are saved and are upon “Iman. (belief/jls!)” 


In any case, returning to “Abd Allah ibn “Abd al-Muttalib &, it was 
said that a light shone out of his forehead and that this light was the 
promise of a Prophet as offspring. Countless woman of Arabia 
approached ‘Abd Allah ¢%, who, according to several traditions, 
was a very handsome man, so that they might gain the honor of 
producing his children. 

Importantly, this light was believed to be transferred to °Aminah 
through ‘Abd Allah 2. 

Soon after their marriage °Abd Allah & had to travel on business to 
ash-Sham (present day Syria, Palestine and Lebanon) as part of 
caravan. When he left, °Aminah & was pregnant. However, °Abd 
Allah & became sick and died from an illness before returning to 
Makkah. This resulted in °Aminah & being deeply depressed, a state 
from which she never recovered. 

Two months after the death of °Abd Allah &, in 570 AD, known as 
the Year of the Elephant, Muhammad #% was born. As was tradition 
among all the great families at the time, °Aminah © sent 
Muhammad #% into the desert as a baby soon after he was born. 

The belief was that in the desert, one would learn self-discipline, 
nobility, and freedom. This also gave Muhammad #% the chance to 
learn pure Arabic and Arab traditions. During this time, Muhammad 
& was nursed by Halimah bint Abi Dhuayb, a poor Bedouin 
woman from the tribe of Banu Sa‘ad, a branch of the Hawazin, who 
would be with him during his time in the desert and who is often 
referred to as his second mother. 

Halimah as-Sa‘diyah ( 4s21! dats) &, as she was knowm, was his 
foster-mother and wetnurse. Halimah & and her husband were from 
the tribe of Sa‘d b. Bakr, a subdivision of Hawazin (a large North 
Arabian tribe or group of tribes). Many stories are told that after 
they took the Prophet & in the whole family greatly prospered. 
Halimah & took him ¢ just 8 days after he was born. He grew up in 
Hudaybiyah, then in Yathrib (later to be Madinah), before returning 
to his mother just after he was two. °Aminah & then asked Halimah 
®& to keep Muhammad & for some more time to strengthen him. 
Years after the mother of the Prophet & had died and he had mar- 
ried Khadijah &, Halimah & came to him complaining of her 
poverty. He asked Khadijah & to give her 40 sheep. After the 
Prophet 2% received his first revelation, Halimah & and her husband 
came to the Prophet #% and embraced °Islam. When she came to the 
Prophet #% he took off his robe and put it on the ground for her to sit. 


After 3 years when Muhammad s& was 6 years old, °Aminah & 
took him to Yathrib (Madinah) to meet his extended family and 
introduce him to the city. They ended up spending one month there. 
However, after having traveled only 23 miles from Yathrib towards 
Makkah accompanied by her husband’s (“Abdullah &) slave Umm 
‘Ayman al Barakah &, °Aminah & fell ill and eventually died and 
was buried in the village of Abwa’ in 577 AD. 


destroyed by the Sa‘°udis who bulldozed it and burnt it with gasoline in 1988. 
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The womb of °Aminah & was certainly the noblest and the most 
honorable of all wombs because it was the womb that carried the 
seal of all the Prophets 2¢% and the leader of the Messengers. >< It 
was in this womb that the noble fetus settled. This seed had been 
passed down from the loins of men, generation after generation until 
Allah 3% in His Divine wisdom decreed that it moved into 
‘Abdullah g&. °Aminah & was traumatized by the death of her 
beloved, who had only lived with her for a few months after their 
marriage. She wept bitterly, as her fetus had already become an 
orphan before it had even been born. But she pushed herself to stay 
strong and persevere. She found consolation in ‘Abdu-l-Muttalib 
@, who took good care of her and showed her much compassion. 
Her pregnancy was surprisingly very comfortable and easy. 


In a dream one night someone came to her as she was sleeping and 

said to her, 

“You are pregnant with the Leader and the Prophet of this °>Ummah 

(Nation, Community or People).” 

He returned to her again, just before she was to give birth, and said, 

“Say after you deliver him, ‘I seek protection for him with the One 

(Allah 3%) from the evil of every jealous person.’ Then name him 

‘Muhammad’.” 

In this way °Aminah & continued to see dreams. More than once 

her dreams give her glad tidings, strengthened her, encouraged her 

to be patient, consoled her and indicated the greatness of the child to 

be born to her. 

The delivery day was a great day. It was a dawn which was to 

remove the darkness of deviation from mankind. The Prophet #& 

was born in spring ... after cold winds, the thunders of winter and 

after the darkness of its clouds. 

°Aminah & said, “When I delivered him, a light came out with him 

that illuminated all that was between the East and the West. The 

light illuminated the palaces and markets of ash-Sham until I saw 

the necks of the camels in Basra. I saw three flags erected: one at 

the East, one at the West and the third over the Ka‘bah (4:S1/),” 

“Abdu-l-Muttalib gy, his grandfather, came and took the boy to the 

Ka‘bah and whilst circumambulating it he said, 

“Praise be to Allah Who gave us this important boy. I seek 

protection of Allah for him.” 

(Some of the above was narrated by °Aminah & to Halimah &.) 
=e 

When I began this talk I mentioned “The Mothers of Muhammad 8%” 

Surely a man, even a Prophet 2, has only one mother. 

But Muhammad #% was blessed by four women whom he recong- 

nized as his mother. 

The first, obviously, was °Aminah & and the second was Halimah 

& who, as his wet nurse, occupied a position which is legally recog- 

nized in °Islamic law known as the milk mother. 

The third was Barakah (4S) &, an Ethiopian (Habashi/++) slave 

girl who initially served the father of the Prophet #%. After his father 

‘Abdullah’s ¢& death she would serve Muhammad 3%, until he freed 

her upon his marrying Khadijah bint Khuwaylid & (ab 3% oi: 42454). 


After this she married a man from Banu Khazraj named Ubayd ibn 
Zayd. This marriage produced a son named Ayman, hence her name 
°Umm Ayman (i.e. mother of Ayman). After his death, she then 
married Zayd ibn Harithah. Her second marriage produced a son 
named Usama ibn Zayd. She died during the rule of “‘Uthman 22. 
°Umm Ayman was with the Prophet #% from his birth until his 
death and he used to refer to her as “my mother” (?ummi/_.'). 

The noble Prophet #% esteemed Barakah or Umm Ayman (c=! ¢/) (as 
she was also known) very highly. She was the first person to hold 
him in her arms when he was born and the only person who knew 
him from that point until his death. She was one of the few Muslims 
whom the Prophet #% assured of a place in Paradise. 

“Be a mother to him, Barakah. And don't ever leave him,” °Aminah 
® instructed her about her son as she lay dying. 

Barakah did not fail in her responsibility. 

Her beginnings were more than humble. In her youth, the Habasbi 
girl was put up for sale in Makkah as a slave. In pre-Islamic Arabia, 
slavery was not a shame but rather a fact of life and slaves were 
treated as members of the family for the most part. 

Barakah was blessed to be treated with more than usual kindness. 
She was bought by a noble and gentle man: ‘Abdullah ¢, the son 
of ‘Abdu-l-Muttalib, the father of the Prophet 2. 

Barakah & not only took care of the affairs of “Abdullah g as a 
servant in his home, but after he married the mother of the Prophet 
&&, she looked after °Aminah & as well. 

It was Barakah & who slept at the foot of the bed of °Aminah & and 
comforted her when, only two weeks after her wedding, her 
husband was instructed to leave for that journey to ash-Sham, from 
which he never came back. It was Barakah & who took care of 
°Aminah & during her pregnancy and it was also Barakah & who 
was the first to give °Aminah & the news of the death of “Abdullah 
@ at Yathrib. 

As the Prophet s faced loss upon loss, Barakah & was always there 
for him. From the time when his mother died when he was six, to 
when his beloved grandfather ‘Abdu-l-Muttalib died when he was 
eight, Barakah & stayed with the Prophet #. 

It was only after the Prophet #& married Khadijah bint Khiwaylid 
@ that she was both freed and got married, and that too, was on 
both the Prophet # and Khadijah’s @ insistence. 


She married Ubayd ibn Zayd from the Khazraj tribe of Yathrib and 
they had a son named °Ayman, thus her name °Umm °Ayman &. 
When the Prophet #% received the prophethood, Barakah & was 
among the first Muslims, and like the others, bravely faced the 
punishments of the Quraysh for those who dared to believe in “/ada 
ilaha ?illa-llah muhammadu-r-rasil-ulla@h” (4U\ Jus) toro lll Y) a! y), 
She and Zayd ibn Harithah (Gj 3+ +5) &, another companion who 
lived in the household of Prophet #%, put their lives on the line time 
and time again to find out about the plots and conspiracies of the 
pagan Makkans against the Prophet #% and the Muslims. 

During the Battle of °Uhud («+1 853), she gave out water to the 
thirsty soldiers and took care of the wounded. She also accompanied 
the Prophet # on some military expeditions. 

She tied her well-being to that of °Islam. During a visit from the 
Prophet #%, he asked: “Ya °Ummi! Are you well?” and she would 
reply: "I am well, O Messenger of Allah so long as °Islam is.” 
When the husband of °Umm °Ayman & died not very long after 
their marriage she was in about her 50s. The Prophet #%, said to his 
companions &, “Should one of you desire to marry a woman from 
the people of Paradise, let him marry °Umm °Ayman &.” 

It was Zayd ibn Harithah &, the adopted son of the Prophet 3% who 
stepped forward and agreed to marry her. In time they had a son 
named °Usamah & who was described as “the beloved son of the 
beloved” since the Prophet #% loved both the father and the son. 
One example of the dedication of °Umm °Ayman & to *Islam and 
the Prophet 8 was when she trekked across the burning desert 
through sandstorms on foot from Makkah to Madinah to join the 
him #%. Despite the harshness of the journey, she persisted, and was 
given good news when she reached her destination when with, 
swollen feet, dust-covered face and all, the Prophet 2% said to her; 
“Ya "Umm °Ayman! Ya °Ummi! Oh my mother, indeed for you 
there is a place in Paradise!” 

She & became a widow again, after Zayd & was killed during the 
Battle of Mu°tah (143— 353-<) in ash-Sham. She also lived to see the 
martyrdom of her son °Usamah & at the Battle of Hunayn ( ci+ 5554). 
"Umm °Ayman & lived to see her other “son”, the Prophet #%, die 
as well. But it was not for him she cried. When asked, she said, “By 
Allah, I knew that the Prophet 8% would die but I cry now because 
the revelation from on high has come to an end for us all.” 


Even after the death of the Prophet g&, °Abu Bakr & and ‘Umar 
continued to visit her, always inquiring if she needed any help. 
What honor must this woman have felt when these two visited her 
in her home, inquiring after her? She was certainly honored because 
of her close relationship to the Prophet #%. There was nothing else 
in her background to merit any such treatment. She was a black 
Ethiopian slave woman in a hard society that attached much impor- 
tance to class. It was °Islam that removed such restrictions and val- 
ued everyone according to his or her own actions and merits. 
Barakah & was aware of her position with the Prophet #% and en- 
joyed it. She talked to him in a way that removed all barriers. Once 
he #& was pouring water from a container to drink. She said to him: 
“Give me a drink.” ‘A°ishah #& (42Le) was amazed at her forward- 
ness and said to her: “Is this the way you talk to the Prophet &?” 
Barakah & said: “I have served him much longer than you.” The 
Prophet #% smiled, poured her some water and gave it to her to 
drink. He then looked at his wife and said: “She is right.” 

This sort of humility and humanity was a consistent trait of the 
Prophet %. One day when he was in Makkah, some slaves were 
brought in. When an Arabian tribe attacked another and captured 
some of their men, such captives were always sold as slaves. The 
Prophet #% looked at those slaves and saw among them a young 
man looking broken hearted. He bought him and set him free. The 
young man, named Thawban, felt grateful to this person who had 
been so kind to him, so he preferred to stay with him rather than go 
back to his people in Yemen. He loved the Prophet #% so much that 
he could not stay long without seeing him. 

One day, the Prophet #% looked at him and said: “What has changed 
your color? You look Ill.” He said: “No, Messenger of Allah! I am 
not ill, and nothing is troubling me physically. However, when I do 
not see you, I feel badly, until I meet you again. Also, when I think 
of the Day of Judgment I fear that I would not see you there, be- 
cause you will be in the highest position with all the prophets. My 
position will be far removed from you. And if I do not go to the 
Garden, I would never see you.” The Prophet #&% felt tenderly for 
him. Soon afterward he received revelations that included the verse 
that says: “All who obey Allah and the Messenger shall be among 
those upon whom Allah has bestowed His blessings: the prophets, 
and those who never deviate from the truth, and the martyrs and the 
righteous ones. How goodly a company are these!” (4: 69) 


omottoue 
We have briefly touched on the birth mother °Aminah bint Wahb 
®, the milk mother and nurse Halimah bint Abi Dhuayb &, and the 
slave and free woman who cared for the Prophet #& all of his life, 
Barakah °Umm °Ayman & but there is still another woman the he 
considered his mother, both in the dhahir and the batin, and for 
those who are not familiar with his a life story @& this may be the 
strangest of all. 

Abu-Faraj al-Isfahani in his °/snad narrated from °Imam Sadiq *%' 
from his father: “Verily, Fatimah (¢—bL4) #@ was surnamed ’?Ummi 
°"Abiha’ (L4¢—+4i ei)” (Biharu-l-Anwar, vol 43 p.19]. Indeed ?Ummi 
’Abiha@ or ‘the mother of her father’, (7 Ummu-l-A’immah), is one of 
the best known titles of Fatimah +. This title sounds strange for 
people, especially those who are less familiar with Arabic language. 
Fatimah #@ was, of course, the daughter of the Prophet s&, the wife 
of °Imam ‘Ali x, the mother of the Masters of the Youth of Par- 
adise — sddatu-shabab ’ahili-j-jannah/41\ Jai clus subs), al-Hasan 2 
and al-Husayn 38. 

She was the crystallization of piety and chastity and a real devotee 
of Allah 3%. Her virtues are so numerous that the Prophet #% said 
about her: “If beauty were a person it would be Fatimah, Nay! She 
is greater. Indeed Fatimah is my daughter and the best of the people 
of the earth in her origin, dignity and honour.” Fatimah #@ had but a 
short life in this world and as her husband ‘Alt + said, “She joined 
her father very soon.” Yet, her life was rich with abundant bless- 
ings, so much so that she became al-Kawthar (,is<!!) — the fountain 
of Prophetic blessings. 

The term mother referred to in Arabic, as we have mentioned, is 
‘°Umm’ whether a direct biological mother or indirect. Hence we 
can say Eve, or more correctly, Hawa? (+!s—s), is also our ‘mother’. 
Linguistically, the term ‘mother’ is quite similar in all different lan- 
guages. °Umm in Arabic, mum or mom in English, mahdar in Farsi, 
ma in Urdu and mama in Italian. The term ?Umm in Arabic is de- 
fined by the Arabic linguist al-Raghib as being “Everything and 
everyone who is the source of the existence of something or its rear- 
ing or reforming.” 


1. For those who may think we are entering into the realm of Shi°i polemic, I 
remind the reader that °Imam Ja‘far Sadiq, x, besides being a teacher of 
Aba Hanifa — founder of the Sunni Hanafi school, and Malik ibn Anas — 
founder of the the Sunni Maliki school (madhhab/~) — was, beside being a 
direct descendent of °Imam Ali x8, was also the direct desecndent on his 
mother’s side of Umm Farwah (the great grand-daughter of °Abu-Bakr 2). 


Therefore, anything that is the origin or the source of something, or 
has a fundamental role in its existence, is called ?Umm in Arabic. 
For instance, in Stratu-z-Zukhruf 43:4 the Quran is referred to as 
the Mother of the Book, “And indeed it is in the Mother of the Book 
with Us exalted and full of wisdom.” The term ‘the Mother of the 
Book’ in the °ayah is meant for al-Liwha-l-Mahfudh (433-4! cs!) 
which is the source of all the divine knowledge and its producer. 
The first Surah of the Qur°n is also called °>Ummu-l-Kitab (stshi a), 
‘the mother of the book’, for its seven °ayat contain the summary of 
the entire teachings of the Qur°’an and hence are the root and the ori- 
gin of the rest of the Qur°an. The >Ummah in Arabic is a communi- 
ty which has a common religious and spiritual goal. In short, °Umm 
is either a biological mother who is physically manifest or a spiritu- 
al mother which is a title given due to some spiritual privileges and 
characteristics and carries similar parental rights. 

There are different chronologies but according to one commonly ac- 
cpeted version when Fatimah #2 was five years old, she heard that 
her father #% had become the Messenger of Allah who had as his 
first task to convey the good news of Islam to his family and close 
relations that they were to worship only Allah 3. From this time 
on, she became more closely attached to her father. Often she would 
be at his side walking through the narrow streets and alleys of 
Makkah, visiting the Ka‘bah or attending secret gatherings in Dar 
al-°Arqam (e359! 5!) of the early Muslims who had accepted °Islam 
and pledged allegiance to the Prophet #. 

One day, when she was not yet ten, she accompanied her father to 
the Ka‘bah to pray. A group of Quraysh thugs gathered around him 
#& and asked each other which one of them would bring the entrails 
of a slaughtered animal and throw them on him %. One of them, 
taking up the dare, carried out this vile act against the Prophet s& 
whilst he was prostrating. Imagine the feelings of Fatimah #2 when 
she saw her father being treated in this fashion. She went up to her 
father and removed the entrails and stood firm facing down the thugs. 
In the seventh year of his mission, the Prophet #% and his family 
were forced to leave their homes and seek refuge in a valley on the 
outskirts of Makkah where they were forced to retire with very lim- 
ited supplies of food. Fatimah # was just about twelve years old 
and had to undergo months of hardship and suffering. 

The boycott lasted for three years after which the Prophet g& had to 
face even more trials and difficulties in the Year of Sorrow (‘amu-l- 
huzn) /53=! ale) when his uncle and protector, Abu Talib ¢ and his 
beloved wife Khadijah & died one after the other. 


Fatimah #2, now a young lady, was greatly distressed by her moth- 
er’s death and realized she had a greater responsibility of giving 
even more support to her father with loving tenderness. She came to 
be called “Umm °Abtha (L«.! ai) the mother of her father”. On one 
occasion the Prophet % returned home covered in dust and earth 
that an other insolent mob had thrown on him. As he entered home 
Fatimah #2 wept as she wiped the dirt from her father’s head. 

The Prophet #& had a special love for Fatimah #. He once said: 
“Whoever pleased Fatimah has indeed pleased Allah and whoever 
has caused her to be angry has indeed angered Allah. Fatimah is a 
part of me. Whatever pleases her pleases me and whatever angers 
her angers me.” He also said: “From among the women in the world 
who have reached perfection and who are worthy of following are 
Maryam &, daughter of Imran, Khadijah, Mother of the Believers &, 
Fatimah, #@ daughter of the Prophet # and Asiya &, wife of Firawn.” 
Fatimah +@ had a strong resemblance to her father. “A°ishah &, the 
wife of the Prophet %, said of her: “I have not seen any one of the 
creation of Allah resemble the Messenger more in speech, conversa- 
tion and manner of sitting than Fatimah, may Allah be pleased with 
her. When the Prophet, saw her approaching, he would welcome 
her, stand up and kiss her, take her by the hand and sit her down in 
the place where he was sitting. She would do the same when the 
Prophet, came to her. She would stand up and welcome him with 
joy and kiss him.” 

Fatimah’s + fine manners and gentle speech were part of her lovely 
and enduring personality. She was especially kind to the poor and 
would often give all the food she had to those in need even if she 
herself remained hungry. She had no craving for the ornaments of 
this world or the comforts and luxuries of life. She had the ability 
and the sincerity to stir the emotions, move people to tears and fill 
their hearts with praise and gratitude to Allah 3%. 

She was truly both the beloved daughter of her father #% and, at the 
same time, spiritually and mystically the “mother of her father” — 
Umm °Abtha”. 

The birth of her first son, Sayyidina-I-Hasan #%, also brought about 
a new interpretation (t@wil/J——2;—4) of Sirah al-Kawthar and the 
connection of the first °A4yah to Fatimah +#@ as the stream from which 
the Ahlu-l-Bayt flowed and continue to flow, without stint and with- 
out let, from the Spring of Kawthar into this world. 


SANs lt 
°innaa °a‘taynaka-l-kawthar 
Truly We have given you the Font of Great Abundance 
(Strah al-Kawthar 108:1) 
Following the death of his infant son Taher in Makkah the Prophet 
&& was given the nickname of al-’abtar (,—i—*!); which means one 
who is “cut off’ meaning one who has no male children, since earli- 
er two ofthe sons of the Prophet #, Qasim and ‘Abdullah had died 
in infancy. For ignorant minds, it seemed to be the end of the line 
for the Prophet #% so far as male offspring were concerned. 


Allah 3% however had a novel way of ensuring the eternity of the 
lineage of the Prophet #&. Not through a son, but through a daugh- 
ter, which had the added value in terms of removing from this world 
forever the stigma that was attached to the birth of a girl child. 
Fatimah + in the Qur’an is referred to in the °ayat of Nur, “Allah is 
the Light of the heavens and the earth. The metaphor of His Light is 
that of a niche in which is a lamp, the lamp inside a glass, the glass 
like a brilliant star, lit from a blessed tree, an olive, neither of the 
east nor of the west, its oil all but giving off light even if no fire 
touches it. Light upon Light. Allah guides to His Light whoever He 
wills and Allah makes metaphors for mankind and Allah has knowl- 
edge of all things.” (Stratu-n-Nur 25:35]. In tafsir by Ibn al Magha- 
zli ash-Shafi‘l it is related that “the niche means Fatimah +#, the 
lamp means al-Hasan x and al-Husayn x...and ‘Light upon Light’ 
refers to all of them who have in turn sprung from her # womb.” 

At the time of the Farewell Hajj (hujjatu-l-wa‘da) the Prophet # 
said: “It is probable that I will be called soon, and I will respond. So 
I leave behind me two weighty things: the Book of Allah which is a 
rope stretched from the heaven to the earth; and my offspring. Truly 
Allah, the Merciful, the Aware, has informed me that these two will 
never be separated from each other until they meet me at the Foun- 
tain of Abundance — at the Spring of Kawthar. Therefore, be care- 
ful how you treat these two in my absence.” 

As we have seen, five years after the proclamation of the divine mis- 
sion, the Prophet #% and Khadijah #@ were blessed with that spring of 
perpetual abundance (kawthar) in the form of Fatimah az-Zahra +. 


2. This hadith has been narrated by more than twenty companions of the 
Prophet #% and is mentioned in Sahih Muslim, 2:238; Musnad Ahmad ibn 
Hanbal, 5:181-182; Sahth Tirmidhi, 2:220. 


In an age when prejudiced minds of men prided themselves on male 
offspring and regarded the birth of a daughter as a shame, the 
Prophet #% rejoiced at her birth. Those were the days when women 
were denied rights and inheritance, not just by the Arabs of that 
time, but in most societies — then and now. So strong was male 
chauvinism that only male offspring were counted as legal descen- 
dants and children of a daughter were not regarded as legal progeny. 


But °Islam put an end to all those sordid practices and gave women 
their natural place in society. To serve as a practical paradigm for 
women of all ages, Allah 3& singled out Fatimah #@, and decreed 
that the sons of His beloved Prophet #% would all die in infancy. 


Therefore, like her father, Fatimah + had a mission to perform. She 
was goodness personified. If the Prophet #% was the best exemplar 
for the human race, as Allah 3% calls him in Qur°an, she was to be 
the ideal of womanhood. It was Fatimah #@ as a caring daughter, a 
faithful wife, a loving mother, and a concerned teacher for the 
growing community of Muslim women and men who continues to 
serve as the perfect example for believing women throughout time. 


As we said the Prophet 8% used to stand up when Fatimah #@ would 
enter his presence. It was not the mere doting of a father for his 
beloved daughter, as some may misconstrue. In fact, the Messenger 
#& was giving a practical display of the commands of the Creator, to 
show to the world the lofty status of Fatimah +. Fatimah + for her 
part had earned this respect through her selfless struggle and sacri- 
fices for °Islam as well as her love and care for her father @. 

At every stage of her life, she gave lessons in the rights and duties 
of women in society. She was hardly nine when her mother, the no- 
ble Khadijah +, died. Fatimah #@ took upon herself the burden of 
caring for her father in those days of persecution in Makkah. Her 
care and concern of her father earned the child Fatimah *@ the epi- 
thet of Umm Abiha (mother of her father) but this is only a senti- 
mental way of understanding that title, for in Truth (haqqiqah |i), 
from the beginning, before °Adam was between clay and water and 
her father was already the Prophet #%, she was precisely the mother 
of her father, which has nothing to do with sentimentality but points 
to her status as the mediatrix of gnostic reality. 

The station of Fatimah az-Zahra + is at the confluence, the juncture 
of nubuwa (&;!) or the faculty of revelation and walaya (42¥5) or 
guardianship and spiritual mastery which is the intimate connection 
with the source of ongoing spiritual authority into the very present. 


To repeat, the station of Fatimah *@ as the confluence and juncture 
of nubuwa (revelation) and walaya (spiritual mastery) is the in- 
timate connection with the source of ongoing authority. So when 
you look deeply into this, while it appears on the surface that most 
of us trace our lineage back to “Ali >, in reality, and at a far deeper 
level, we the people of the way trace our lineage back to Fatimah 
#@ — the bridge and the barzakh between the two. The mother of her 
father 2% and the wife of his true manifest wali x2 from the time of 
Ghadir al-Kbumm (5!! .»s¢)° and our mawla in Truth, ‘Ali 3. 

For as much as the Prophet Muhammad x terminated the cycle of 
prophecy (nubiwa/s;——»—— ) he also opened the cycle of initiation 
(walayah/+2%s) or spiritual authority and true friendship which is the 
secret hidden dimension behind all of what is called Stfism. 


One might say it is the pure sophic dimension of Sufism and meta- 
physically authentic in a way that those orders who profess to look 
back to Maryam + as the source for their sophic reality can never 
be. In essence we are Fatimiyytin and our sophiology, which is to 
say, our wisdom teachings, derive in essence and substance from 
the very being of Fatimah az-Zahra #@ who is Majmt‘u-n-Nurayn. 
And just so does the authority of the gutb, (axis and pole) and the 
ghawth, (our helper) surrounded by the three nugaba’ (watchmen), 
the four °awtad, (stakes), the seven ’abrar, (pious), the forty abdal 
(substitutes), the three hundred ’akhyar, (chosen), and the four 
thousand hidden saints — all in the end derive their position and sta- 
tion from her and all — all — in the end are informed through her 
sapiential wisdom. 


So, again, I stress if you look deeply into this while it appears on 
one level that most of us who are involved in the spiritual reality of 
“Islam trace our lineage back to ‘Ali x in reality, and truth at a far 
deeper level, we actually trace our lineage back to Fatimah #2 who 
is the bridge and the barzakh between the two. 


SN teelb| 
°innaa °a‘taynaka-l-kawthar 


Truly We have given you the Font of Great Abundance 
(Strah al-Kawthar 108:1) 


3. 110 companions & of the Prophet #& and 84 tabi'in & have narrated the 
hadith of Ghadir al-Khumm. when the Prophet @&% stated that to whomsoever 
he was the mawla, ‘Ali 8 was to be their mawila as well. 


This divine bestowal was granted to the Prophet #% at the highest 
point of this ae as oe in this verse: 


Z eae allel ie oe 


cinda sidrati-l-muntaha ¢ “indaha jannatu-l-ma°wa 
*idh yaghsha-s-sidrata ma yaghsha ¢ ma zagha-l-basaru wa ma tagha 
By the Tree beyond which none may pass near the Garden of Refuge 
When that which covers — covered that Tree. 
The eye did not turn aside, nor did it waver, 
(Stratu-n-Najm 53:14-16) 

Let us hear the words of the Prophet #% in another time frame at the 
time of his Ascension (laylatu-l-mir °Gj/¢ |,~—1! LL), when he de- 
scribes how Fatimah #2 was gifted to him: “When I experienced my 
Ascension to the heavens, Jibr‘il x» took my hands and showed me 
the Garden and before I entered the garden gave me some dates 
which I ate. That food turned into a drop of sperm in my loins. So 
when I descended to earth and united with Khadijah #, she became 
pregnant with Fatimah #@. Whenever I yearned for the scent of Par- 
adise, I smelled the fragrance of my daughter Fatimah +.” 

This extraordinary event urges us to reflect on this unique virtue of 
Sayyidah Fatimah +, the only human being whose origin was creat- 
ed from the light of the best of creations - Muhammad #& — which 
was mixed with the fruit of Paradise from the holiest of places be- 
yond which not even Archangel Jibril x is permitted to cross! 
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wa °amma-l-ladhina su‘idi fa-fil-l-jannati khalidina ftha 
ma damati -s-samawatu wa-l-’ardu 
*illa ma sha’a rabbuka — ‘atan ghayra majdhtidh 
Those who have found happiness will be in the Garden, 
living there so long as Heaven and Earth may endure, 
— except for whatever your Lord may wish — 


as a gift that will endure and never end. 
(Sirah Hid 11:108) 


This is the promise of a plentitude (kawthar) that is without end and 
without limit. However the Donor always grants His 3% gifts in ac- 
cord with the capacity and aptitude of the receiver. When He says 
He has bestowed the abundance the receiver must be qualified to re- 
ceive it and this dispensation, as Allah 3% makes clear, flows out 
from and is the direct consequence of taking to heart the words: 
Hobie 
fasalli li-rabbika wa-n-har 
so worship your Lord and make sacrifice. 
(Strah al-Kawthar 108:2) 
It was not long after the Prophet #% passed away. Fatimah # was 
grief stricken and she would often be seen weeping profusely. One 
of the companions noted he never saw Fatimah #@ laugh after the 
death of her father, the Prophet @&. 
One morning, early in the month of Ramadan, less then five months 
after her noble father #% had died, Fatimah the Radiant # woke 
looking unusually happy and full of smiles. In the afternoon of that 
day, she called Salmah Bint Umays & who was looking after her. 
She asked for some water and took a bath. She then put on new 
clothes and perfumed herself. She then asked Salmah to put her bed 
in the courtyard of the house. With her face looking up at the pure 
blue heavens above, she asked for her husband, “Ali 3. He was tak- 
en aback when he saw her lying in the middle of the courtyard and 
asked her what was wrong. She smiled and said: 
“T have an appointment today with the Messenger of Allah’. 
“Ali x& cried and she tried to console him. She told him to look after 
their sons al-Hasan 3 and al-Husayn 3 and asked that she should 
be buried at night, simply and without ceremony. 
Then she #@ turned and faced the Qiblah, closed her eyes, and slept. 
It was a sleep from which she did not awake. She was twenty-nine 
years old. Besides Ali x and his two sons x8, very few others such 
as “Ammar, Salman, Miqdad and Abu Dhar & attended her funeral. 
May we all share in the plenitude of al-Kawthar 
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